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Inazo Nitobé’s Bushido: The Soul of Japan is a poetic inquiry into the ethos of his
homeland.Through a study of the way of the samurai, Nitobe identifies the seven virtues most
widely recognized by the Japanese: rectitude, courage, benevolence, politeness, veracity,
honor, and loyalty. In sharing these moral guidelines, handed down over generations, Nitobe
gives the world unique insight into a previously unexplored code of honor.Written in English and
only translated years later into Japanese, Bushido was an inspiration to many Western leaders,
including two US presidents—Theodore Roosevelt and John F. Kennedy. After centuries, the
samurai principles are now applied around the world and recognized as universal ideals.Revised
edition: Previously published as Bushido: The Soul of Japan, this edition of Bushido: The Soul of
Japan (Ebook TopsClassics Edition) includes editorial revisions.
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BUSHIDO STILL ALIVE?THE FUTURE OF BUSHIDOABOUT THE AUTHORThat wayOver the
mountain, which who stands upon,Is apt to doubt if it be indeed a road;While if he views it from
the waste itself,Up goes the line there, plain from base to brow,Not vague, mistakable! What’s a
break or twoSeen from the unbroken desert either side?And then (to bring in fresh
philosophy)What if the breaks themselves should prove at lastThe most consummate of
contrivancesTo train a man’s eye, teach him what is faith?—ROBERT BROWNING, Bishop
Blougram’s ApologyThere are, if I may so say, three powerful spirits, which have from time to
time, moved on the face of the waters, and given a predominant impulse to the moral sentiments
and energies of mankind. These are the spirits of liberty, of religion, and of honor.—HALLAM,
Europe in the Middle AgesChivalry is itself the poetry of life.—SCHLEGEL, Philosophy of
HistoryPREFACEAbout ten years ago, while spending a few days under the hospitable roof of
the distinguished Belgian jurist, the lamented M. de Laveleye, our conversation turned, during
one of our rambles, to the subject of religion. “Do you mean to say,” asked the venerable
professor, “that you have no religious instruction in your schools?” On my replying in the negative
he suddenly halted in astonishment, and in a voice which I shall not easily forget, he repeated,
“No religion! How do you impart moral education?” The question stunned me at the time. I could
give no ready answer, for the moral precepts I learned in my childhood days, were not given in
schools; and not until I began to analyze the different elements that formed my notions of right
and wrong, did I find that it was Bushido1 that breathed them into my nostrils.The direct
inception of this little book is due to the frequent queries put by my wife as to the reasons why
such and such ideas and customs prevail in Japan.In my attempts to give satisfactory replies to
M. de Laveleye and to my wife, I found that without understanding feudalism and Bushido, the
moral ideas of present Japan are a sealed volume.Taking advantage of enforced idleness on
account of long illness, I put down in the order now presented to the public some of the answers
given in our household conversation. They consist mainly of what I was taught and told in my
youthful days, when feudalism was still in force.Between Lafcadio Hearn and Mrs. Hugh Fraser
on one side and Sir Ernest Satow and Professor Chamberlain on the other, it is indeed



discouraging to write anything Japanese in English. The only advantage I have over them is that
I can assume the attitude of a personal defendant, while these distinguished writers are at best
solicitors and attorneys. I have often thought, “Had I their gift of language, I would present the
cause of Japan in more eloquent terms!” But one who speaks in a borrowed tongue should be
thankful if he can just make himself intelligible.All through the discourse I have tried to illustrate
whatever points I have made with parallel examples from European history and literature,
believing that these will aid in bringing the subject nearer to the comprehension of foreign
readers.Should any of my allusions to religious subjects and to religious workers be thought
slighting, I trust my attitude toward Christianity itself will not be questioned. It is with
ecclesiastical methods and with the forms which obscure the teachings of Christ, and not with
the teachings themselves, that I have little sympathy. I believe in the religion taught by Him and
handed down to us in the New Testament, as well as in the law written in the heart. Further, I
believe that God hath made a testament which may be called “old” with every people and nation
—Gentile or Jew, Christian or Heathen. As to the rest of my theology, I need not impose upon
the patience of the public.In concluding this preface, I wish to express my thanks to my friend
Anna C. Hartshorne for many valuable suggestions and for the characteristically Japanese
design made by her for the cover of this book.INAZO NITOBÉMalvern, Pa., Twelfth Month,
1899.1 Pronounced Boó-shee-doh’. In putting Japanese words and names into English,
Hepburn’s rule is followed, that the vowels should be used as in European languages, and the
consonants as in English.PREFACE TO THE TENTH AND REVISED EDITIONSince its first
publication in Philadelphia, more than six years ago, this little book has had an unexpected
history. The Japanese reprint has passed through eight editions, the present thus being its tenth
appearance in the English language. Simultaneously with this will be issued an American and
English edition, through the publishing-house of Messrs. George H. Putnam’s Sons, of New
York.In the meantime, Bushido has been translated into Mahratti by Mr. Dev of Khandesh, into
German by Fräulein Kaufmann of Hamburg, into Bohemian by Mr. Hora of Chicago, into Polish
by the Society of Science and Life in Lemberg—although this Polish edition has been censured
by the Russian Government. It is now being rendered into Norwegian and into French. A
Chinese translation is under contemplation. A Russian officer, now a prisoner in Japan, has a
manuscript in Russian ready for the press. A part of the volume has been brought before the
Hungarian public and a detailed review, almost amounting to a commentary, has been published
in Japanese. Full scholarly notes for the help of younger students have been compiled by my
friend Mr. H. Sakurai, to whom I also owe much for his aid in other ways.I have been more than
gratified to feel that my humble work has found sympathetic readers in widely separated circles,
showing that the subject matter is of some interest to the world at large. Exceedingly flattering is
the news that has reached me from official sources, that President Roosevelt has done it
undeserved honor by reading it and distributing several dozens of copies among his friends.In
making emendations and additions for the present edition, I have largely confined them to
concrete examples. I still continue to regret, as I indeed have never ceased to do, my inability to



add a chapter on Filial Piety, which is considered one of the two wheels of the chariot of
Japanese ethics—Loyalty being the other. My inability is due rather to my ignorance of the
Western sentiment in regard to this particular virtue, than to ignorance of our own attitude toward
it, and I cannot draw comparisons satisfying to my own mind. I hope one day to enlarge upon
this and other topics at some length. All the subjects that are touched upon in these pages are
capable of further amplification and discussion; but I do not now see my way clear to make this
volume larger than it is.This Preface would be incomplete and unjust, if I were to omit the debt I
owe to my wife for her reading of the proof-sheets, for helpful suggestions, and, above all, for her
constant encouragement.I. N.Kyoto,Fifth Month Twenty-Second, 1905.BUSHIDO AS AN
ETHICAL SYSTEMChivalry is a flower no less indigenous to the soil of Japan than its emblem,
the cherry blossom; nor is it a dried-up specimen of an antique virtue preserved in the herbarium
of our history. It is still a living object of power and beauty among us; and if it assumes no
tangible shape or form, it nonetheless scents the moral atmosphere, and makes us aware that
we are still under its potent spell. The conditions of society which brought it forth and nourished
it have long disappeared; but as those far-off stars which once were and are not, still continue to
shed their rays upon us, so the light of chivalry, which was a child of feudalism, still illuminates
our moral path, surviving its mother institution. It is a pleasure to me to reflect upon this subject
in the language of Burke, who uttered the well-known touching eulogy over the neglected bier of
its European prototype.It argues a sad defect of information concerning the Far East, when so
erudite a scholar as Dr. George Miller did not hesitate to affirm that chivalry, or any other similar
institution, has never existed either among the nations of antiquity or among the modern
Orientals.2 Such ignorance, however, is amply excusable, as the third edition of the good
Doctor’s work appeared the same year that Commodore Perry was knocking at the portals of our
exclusivism. More than a decade later, about the time that our feudalism was in the last throes of
existence, Karl Marx, writing his Capital, called the attention of his readers to the peculiar
advantage of studying the social and political institutions of feudalism, as then to be seen in
living form only in Japan. I would likewise invite the Western historical and ethical student to the
study of chivalry in the Japan of the present.Enticing as is a historical disquisition on the
comparison between European and Japanese feudalism and chivalry, it is not the purpose of
this paper to enter into it at length. My attempt is rather to relate, firstly, the origin and sources of
our chivalry; secondly, its character and teaching; thirdly, its influence among the masses; and,
fourthly, the continuity and permanence of its influence. Of these several points, the first will be
only brief and cursory, or else I should have to take my readers into the devious paths of our
national history; the second will be dwelt upon at greater length, as being most likely to interest
students of International Ethics and Comparative Ethology in our ways of thought and action;
and the rest will be dealt with as corollaries.The Japanese word which I have roughly rendered
Chivalry, is, in the original, more expressive than Horsemanship. Bu-shi-do means literally
Military-Knight-Ways—the ways which fighting nobles should observe in their daily life as well as
in their vocation; in a word, the “Precepts of Knighthood,” the noblesse oblige of the warrior



class. Having thus given its literal significance, I may be allowed henceforth to use the word in
the original. The use of the original term is also advisable for this reason, that a teaching so
circumscribed and unique, engendering a cast of mind and character so peculiar, so local, must
wear the badge of its singularity on its face; then, some words have a national timbre so
expressive of race characteristics that the best of translators can do them but scant justice, not
to say positive injustice and grievance. Who can improve by translation what the German
Gemüth signifies, or who does not feel the difference between the two words verbally so closely
allied as the English gentleman and the French gentilhomme?Bushido, then, is the code of
moral principles which the knights were required or instructed to observe. It is not a written code;
at best it consists of a few maxims handed down from mouth to mouth or coming from the pen of
some well-known warrior or savant. More frequently it is a code unuttered and unwritten,
possessing all the more the powerful sanction of veritable deed, and of a law written on the
fleshly tablets of the heart. It was founded not on the creation of one brain, however able, or on
the life of a single personage, however renowned. It was an organic growth of decades and
centuries of military career. It, perhaps, fills the same position in the history of ethics that the
English Constitution does in political history; yet it has had nothing to compare with the Magna
Carta or the Habeas Corpus Act. True, early in the seventeenth century Military Statutes (Buké
Hatto) were promulgated; but their thirteen short articles were taken up mostly with marriages,
castles, leagues, etc., and didactic regulations were but meagerly touched upon. We cannot,
therefore, point out any definite time and place and say, “Here is its fountain head.” Only as it
attains consciousness in the feudal age, its origin, in respect to time, may be identified with
feudalism. But feudalism itself is woven of many threads, and Bushido shares its intricate nature.
As in England the political institutions of feudalism may be said to date from the Norman
Conquest, so we may say that in Japan its rise was simultaneous with the ascendency of
Yoritomo, late in the twelfth century. As, however, in England, we find the social elements of
feudalism far back in the period previous to William the Conqueror, so, too, the germs of
feudalism in Japan had been long existent before the period I have mentioned.Again, in Japan
as in Europe, when feudalism was formally inaugurated, the professional class of warriors
naturally came into prominence. These were known as samurai, meaning literally, like the old
English cniht (knecht, knight), guards or attendants—resembling in character the soldurii whom
Caesar mentioned as existing in Aquitania, or the comitati, who, according to Tacitus, followed
Germanic chiefs in his time; or, to take a still later parallel, the milites medii that one reads about
in the history of Mediaeval Europe. A Sinico-Japanese word Bu-ké or Bu-shi (Fighting Knights)
was also adopted in common use. They were a privileged class, and must originally have been a
rough breed who made fighting their vocation. This class was naturally recruited, in a long period
of constant warfare, from the manliest and the most adventurous, and all the while the process
of elimination went on, the timid and the feeble being sorted out, and only “a rude race, all
masculine, with brutish strength,” to borrow Emerson’s phrase, surviving to form families and the
ranks of the samurai. Coming to profess great honor and great privileges, and correspondingly



great responsibilities, they soon felt the need of a common standard of behavior, especially as
they were always on a belligerent footing and belonged to different clans. Just as physicians limit
competition among themselves by professional courtesy, just as lawyers sit in courts of honor in
cases of violated etiquette, so must also warriors possess some resort for final judgment on their
misdemeanors.Fair play in fight! What fertile germs of morality lie in this primitive sense of
savagery and childhood. Is it not the root of all military and civic virtues? We smile (as if we had
outgrown it!) at the boyish desire of the small Britisher, Tom Brown, “to leave behind him the
name of a fellow who never bullied a little boy or turned his back on a big one.” And yet, who
does not know that this desire is the corner-stone on which moral structures of mighty
dimensions can be reared? May I not go even so far as to say that the gentlest and most peace-
loving of religions endorses this aspiration? This desire of Tom’s is the basis on which the
greatness of England is largely built, and it will not take us long to discover that Bushido does
not stand on a lesser pedestal. If fighting in itself, be it offensive or defensive, is, as Quakers
rightly testify, brutal and wrong, we can still say with Lessing, “We know from what failings our
virtue springs.”3 “Sneaks” and “cowards” are epithets of the worst opprobrium to healthy, simple
natures. Childhood begins life with these notions, and knighthood also; but, as life grows larger
and its relations many-sided, the early faith seeks sanction from higher authority and more
rational sources for its own justification, satisfaction, and development. If military interests had
operated alone, without higher moral support, how far short of chivalry would the ideal of
knighthood have fallen! In Europe, Christianity, interpreted with concessions convenient to
chivalry, infused it nevertheless with spiritual data. “Religion, war and glory were the three souls
of a perfect Christian knight,” says Lamartine. In Japan there were several
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Ye Shall Be As Gods, “It spoke to me.. In my job as a truck driver with many hours a day free to
listen to books read to me by my kindle I have undertaken a personal little quest to get at least a
baseline understanding of as many religions and belief systems as possible. My quest took me
through this book and a number of similar ones like it. I found this to communicate a number of
meaningful and relevant points from a very wise culture to this humble westerner who just likes
to learn.”

Savant, “A thought provoking look into the tenets of Bushido. Bushido, the Soul of Japan is a
scholarly read. This book is not a manuscript detailing the steps in order to become a samurai.
Rather it is a well written essay exploring the bounties of Bushido for the Japanese and how it is
struggling to stay alive in modernity. After reading this book, I came to know and admire the Soul
of Japan and the ways of the samurai. I would highly recommend this book to those people who
are ignorant of Bushido and the samurai and would like a sizeable walkthrough.”

richardmiller, “An important historical text. Nitobe Inazo's Bushido: The Soul of Japan is
historically important, representing one of several efforts by intellectuals in modernizing Japan to
explain the country to themselves as well as westerners. It should NOT be taken as a factual
account of widespread ethics or philosophy before the Meiji Restoration of 1867. On the
contrary, Nitobe was looking for an ethical system to make the basis of the new Japan, and
specifically wanted something that would be as effective a base as Christianity in Europe and
the United States. Bushido was not a unified ethical system until Nitobe made it so. There were
samurai codes in the Tokugawa period, but no nationwide system, and in any case it did not
apply to non-samurai Japanese. To the extent that there was a society-wide ethical system in
Tokugawa Japan, it was that of Confucius and especially the two neo-confucian thinkers Zhu Xi
and Wang Yangming.It's better to read Nitobe's book as a prescription for what came after,
rather than as an explanation of what came before. It is particularly interesting that this text,
elevating the values of warriors above all else, was written by a Christian--Nitobe was actually a
Quaker--yet the nationalism over-rides any desire he might have felt to argue for the
evangelization of his country.Nitobe's construction of the way of the samurai has now thoroughly
penetrated popular culture inside and outside Japan, which makes this still a very important
book. All one has to do is look at how many Japanese anime popular worldwide revolve around
the themes in his book to see that. Nitobe had a moment of genius here in synthesizing a variety
of pre-modern Japanese ideas and practices with those of modern nation-state ideologies, and
the results were very useful to the expanding Japanese empire. The same could be said of
Okakura Kakzuo's Book of Tea: important to subsequent historical events, but unreliable as a
guide to earlier times.”

Scott, “Brilliant. Anyone interested in the Pacific Theater of WWII will be interested by this book



and the many prescient thoughts of its author. For those interested in Japanese culture or history
this book was so very informative yet easy to understand; written as it was by an author who had
full knowledge and experience of both the West and Japan. Also, Teddy Roosevelt
recommended this book so that should be enough to convince you.”

kookaburra, “Bushido, the Soul of Japan. just read it. the book is completely saturated with
material of eatern spirituality and intellectualisms. above all, i enjoyed e-book on the strength of
wanting to know more about the philosophy of samurai, reason being is because i am highly
attracted to martial arts and the ways of the samurai, not only for fighting purposes but for the
walk, speech, attitude, remaining balanced in all aspects of life; that which essential to the weel
being of the human being. i recommend this e-book for self guidance from within, and those
seeking to enhance their knowledge through self-seeking and walking a righteous path of
enlightenment, fulfillment, and blissfulness. these are simply some of the things that i grasped
from the reading and maybe you can obtain the same if not more and be willing to share your
thoughts and feeling with others to bring about an abundance of encouragement to read the e-
book as well.peace,chi”

ana, “Amazingly insightful. The book is full of reflections and quotes of Japanese history for the
explanation of each and all of the roots of Bushido. I really feel this book has helped me to
understand more the characteristics of the people of Japan.”

T. K. Elliott, “Very interesting - highly recommended. This book is short, and accessibly written
(provided you view ordinary late nineteenth-century writing as accessible).When reading this
book, it is important to remember two things:1. It was written in 1900. The approach and the
ethics therefore reflect the attitudes and society of the nineteenth century, not the twenty-first.2.
It was written by a Japanese man who had seen the fall of the feudal system, to explain
Japanese and, particularly, samurai culture to Westerners. In fact, it was originally written in
English and only later translated into Japanese.Some people have criticised this book for its
ethics in general - but I think this is unjust, as it's a book of its time. Although there are parts
which do more than merely raise eyebrows, it is only fair to the book, and to the author, to
acknowledge that our ethics are a century away from Nitobe's. It is unfair to expect a nineteenth-
century Japanese man to have exactly the same moral values as twenty-first century
Westerners.Others have criticised the book for its very intent: to explain Japanese culture in
terms that Westerners could understand. Again, it's very easy to criticise from our twenty-first
century internet-enabled Western point of view. If we want to know about Japan, or any other
country, we can look it up on the internet in a few moments. In fact, nowadays, it's very hard not
to know at least a little about other cultures unless you deliberately shut yourself off.It was
different at the end of the nineteenth century: Japan had only just emerged from its isolation, and
not only was its culture strange to the Western world, but most societies were much less



multicultural than they are now, so people were less likely to have encountered a culture other
than their own.Thus, Nitobe discusses Bushido with lots of Western and Christian comparisons
and examples, because these are what will make sense to his chosen audience.The result is a
very interesting book.Nitobe himself was born in 1862, so he was eight years old when
feudalism was abolished, and ten when the carrying of swords was forbidden. This not only
gives Nitobe a unique perspective, but also means that when the book was written, many
Japanese people would have remembered the feudal system. To them, it was not some foreign
practice - it was their own culture. It was normal.So with this book, there is a strange mix of
explanation and defence. Nowadays, it's shocking to read the story of an eight-year-old samurai
boy being ordered to commit seppuku (ceremonial suicide by disembowelment) and actually
doing it. But under bushido - and to Nitobe, who seems to have been of the samurai class
himself, or close to it - the story emphasises the strength of devotion to duty, and courage, of
even samurai children.The attitude to women, too, is shocking nowadays. However, it's important
to remember that since this was written in 1900, the attitude to women in the West wasn't much
different. Admittedly, young girls in the West weren't given daggers in case they needed to
commit suicide to protect their honour - but then, neither were boys. If you read much about the
life of women in the West during the late 19th century, you do wonder who had the better deal:
the samurai girl in feudal Japan, or the middle-class young woman in London.All in all, this is a
very interesting and thought-provoking book - and not the least because it's not written as a
scholarly study by an outsider, but by a man trying to explain (and, in some senses, justify) his
own culture. It therefore has the result of telling the reader perhaps more about feudal Japanese
society and culture than even the author intended.”

Mrs Wendy Lennox, “An Enlightening Read. Bushido: The Soul of Japan was written at the turn
of the century (1900) by Inazo Nitobe, to give Westerners a greater understanding of the unique
values and influences that lie at the heart of Japanese culture. It was originally published in
English and later translated into Japanese. It is clearly a book of its time, both in terms of the
language used and attitude towards Japanese society and gender roles, but many of its core
moral values and traditions are still relevant today.According to Nitobe, the phrase Bushido
literally means Military-Knights-Way, or as it’s more commonly known, The Way of the Warrior.
The concept originated from a set of moral values that were upheld by the Samurai (Bushi), a
privileged class of knights, who believed that the path of the warrior was one of honour, duty and
loyalty until death. The phrase Bushido was first coined in the 18th century and is often
compared to the chivalric code of European Knights, though its roots can be traced as far back
as feudal Japan. Although the guiding principles of Bushido stemmed from military custom and
tradition, they were gradually tempered by the religious influences of Zen Buddhism, Shintoism
and, in later centuries, western culture and ideology. Over time, the practice of Bushido became
not just a discipline of combat, but a spiritual way of life.Throughout the book, Nitobe draws
many parallels between Eastern and Western philosophies, religion and literature, thus providing



a deeper insight into the conduct and teaching of the samurai, as well as the distinct attributes
that define his character, such as: respect, wisdom, politeness, benevolence and self-control.
From the author’s explanation of each of these moral values, we’re given a greater appreciation
of the life of a samurai and the essential role that education and culture played in his intellectual
training.It was not enough for a samurai to learn skills of swordsmanship, martial art and military
strategy. Mental discipline such as calmness of the mind and mastery of emotion through the
teaching of Zen Buddhism was of equal importance in his training. Education also played a key
role in shaping the samurai culture. Literacy, the art of calligraphy, etiquette of the tea ceremony,
poetry and music were all considered essential skills of a samurai. Many of these practices
eventually filtered into the general population, and grew to become an innate part of Japanese
heritage.From a modern perspective, some parts of the Bushido training may seem shockingly
unacceptable, in particular, the value that was placed on self-sacrifice (Seppuka), where a
disgraced warrior could regain his honour through ritual suicide. However, it could also be
argued that western opinion on this subject has been partially clouded by the misinterpretation
and corruption of its use e.g. by the Japanese military in WW2. To live and die by the sword was
ingrained into a samurai’s sense of honour and duty from an early age, but it was also
counterbalanced by the equally prized Bushido virtues of fortitude, endurance and patience. In
certain circumstances, it was considered more courageous to endure personal suffering than to
hasten one’s own death, as highlighted by Nitobe, ‘’Bear and face all calamities and adversities
with patience and a pure conscience.’Similarly, Nitobe could be criticised for his anti-feminist
attitude towards women, but it’s important to remember that this book was written at a time
before women’s rights hadn’t yet come to the fore. Whilst its true that the wife or daughter of a
samurai were seen as subservient to men, they did wield some control over the household
affairs, finances and upbringing of their children. Samurai women were also well educated,
accomplished in several art forms and trained in knife skills, (tantojutso) in order to protect their
family, home, and even their chastity if the need arose. In samurai culture, the devotion a wife
placed on her family was considered as honourable a duty as her husband’s loyalty to his lord
and country. ‘She was no more the slave of man than was her husband of his liege-lord, and the
part she played was recognised as Naijo, ‘the inner help’.At just over 100 pages, this book is a
short read, though not a quick one. Some readers might find the academic style of writing overly
dry and dense, however there are many poetic descriptions woven into the narrative to balance
this out. If you’re keen to gain a greater understanding of the founding principles of bushido, and
discover the true spirit behind this fascinating country, you should find this book an enlightening
read.”

DavidH, “Eye opener. Having travelled and fallen in love with Japan, I understand the
compliment I was paid when I was there. A foreigner with a Japanese soul. My understanding is
deeper and while I might not like some of it, I agree with so much. A book which ,if you open your
mind,will leave you with many moral questions but a better understanding of yourself”



Sheila, “Great book and fast delivery   . I was asked to order this book by my brother who is
fascinated with Japanese culture and lifestyle. The book arrived the next day and he has had his
head stuck in it since. I’m assuming that is a thumbs up as he is not one to read but he just can’t
seem to put this book down.”

Jessica, “A beautiful book. Bought this for my boyfriend and he was very pleased with the quality
and the book is very big and yet isn't too much to read. Definitely compliments our bookshelf.”

The book by Inazo  Nitobe has a rating of  5 out of 4.3. 395 people have provided feedback.
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